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Abstract

Local Wisdom of Culture is closely related to the kinship system, especially in rural communities. The study
was due to the curiosity of researchers regarding the very close the kinship system among people regardless their
identity. and it is very different compare to the people in the city. The purpose of this research is to understand the
relation of local wisdom in strengthening the kinship system of the people in rural area especially in Bhayangkari
Residence Block VV Kebonagung Village, Sukodono District, Sidoarjo Regency. This research uses qualitative
method as well as phenomenological approach. This research also uses observation and interview technique to
collect the datas. There are seven people in the interview session who tend to understand more about local
wisdom in the research site. The result of the research shows that (a) the people still hold on tightly into local
wisdom especially n the rural area as a hereditary tradition from the ancestor, (b) We can see the epitome of the
local wisdom through some events such as arisan, tahlilan, and bancakan, (c) the people in the rural area tend to
hold on each other tightly even though they don’t actually know each other, and (d) the local wisdom greatly
strengthen the kinship system the people especially in the rural area.
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Introduction
The kinship system in the rural area is very different with the kinship system in the urban area. For
instance, there are several local wisdom such as arisan. tahlilan, bancakan etc which is not exist in the
urban area. The people in the rural area will help each other whenever there is an event such as cooking,
talking, etc. Otherwise, there is no such a thing in the city and they usually just involve close relatives
and neighbour when they have an occasion.

Local wisdom is a way of life as well as knowledge as a strategy for the people in the local rural area.
The people usually held several activities to answer several problems occurred and fulfil their need.
Foreign literatures this activities called “Local Wisdom”, “Local Knowledge”, or “Local Genious”
(Fajarini 2014). The local wisdom which is born and develop in the local community has to be the main
source national knowledge development as well as national development as whole. The local wisdom
in certain area which actively developing will bring ecological intelligence values for instance a local
wisdom in Bajo community (Utina 2012). There are a lot of example of the practice of the local
wisdom mostly in rural areas where there are a lot of ancestral legacies as the guidance of life for the
people in the area to life a better life. The harmony of life is a combination of care for one another in
the community. At the end, kinship is a method for the people where they can integrate and distinct
themselves socially. This kind of situation gives an opportunity for individual relation which reflect a
bigger social life to limit the gap between institutions as well as actions (Souvatzi 2017). Most of the
people want to live freely in a peaceful rural area. Physical characteristics can be used to identify the
power of transformation from an element of physical change when the cultural forces inherent in
society (Pudianti et al. 2016).

The purpose of this research is to know whether local wisdom could strengthen the local kinship
system. By the existence of so many problems in the society people tend to be indifferent towards the
environment as well as the society, people are so busy with their activities and less socialise with the
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other. By giving a good example to the society about the goodness of local wisdom will likely
strengthen the kinship among people and teach to the young generation to socialise and talk more to
other.

Research question

1. What is the local wisdom background could strengthen the kinship system?
2. Why are the people in rural area tend to be more enthusiastic when it comes to social activities

even though they do not have any interest in it?
3. How do local cultural wisdom strengthen the kinship system?

Method
In the research the influence of body shaming towards students behaviour pattern Faculty of Social and
Political Sciences Airlangga University as the main subject in this research, the author limit the
respondents as much as 50 people. The location of the research is in the Faculty of Social and Political
Sciences Airlangga University. This research uses combination method which is the combination
between sequential explanatory quantitative and qualitative model. The method with this model has
several data collecting as well as data analyses steps using quantitative questionnaire technique. The
next step is interview step to amplify the questionnaire step before.

The first step of this research uses questionnaire instrument. The data collecting step using this
questionnaire start with making structured question list using google form then disseminate in a group
chat through social media such as Line and WhatsApp. The questions in the questionnaire intended
only for student in Faculty of Social and Political Sciences Airlangga University.

After having the response as mention in the target which was designed in the collecting data step, the
next thing to do in the sequential explanatory model is interview to the first five informants. The
informants are student from Faculty of Social and Political Sciences Airlangga University. They are
three students from Anthropology Department, one student from International Relation Department,
and one student from Political Science Department. The reason why the author choose these students
are based on the high quality questionnaire related to the research aspect so that it can support the
previous data. The result of collecting data technique is manifested in numerical data chart and
interview result table from five informants then completed with explanations below.

The Research Result and Discussion
The function of local wisdom in the society is to uphold the ancestral cultural heritage to the society as
whole. The manifestation of local wisdom is in various forms such as ideas, values, norms and
regulations in the realm of culture, while in social life can be in the form of religious systems, social
systems and organizations, knowledge systems, living livelihood systems, as well as technology and
equipment system (Putra 2013). Local wisdom is part of the culture inherent in society. Culture is
always present to provide a peaceful and peaceful atmosphere (Koentjaraningrat 1979). Culture is the
whole of human behavior and the results of regular behavior by the behavior that must be obtained by
learning and all of which are arranged in the life of the community.

The local wisdom is actively present in several area in East Java. For instance, Ojung Tradition in
Situbondo is an activity to prevent disaster using short cut rattan and remain exist nowadays. This
tradition is very beneficial for the surrounding community because it can strengthen the kinship and
family system from the ancestors. The Ojung Tradition will start travelling around bringing the foods
and the offerings until they arrived at the field. There are a lot of elements involved in this kind of
event such as fishermen as the main actors because they are the people who will fight in the tradition.
the women as the food suppliers as well as the children as spectators and give the fishermen spirit to
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fight by yelling and shouting in Ojung Tradition (Sugiarto & Suryanto 2014). Furthermore, there is
another local wisdom and kinship system in Madiun called pencak silat Setia Hati in Winongo Village,
Manguharjo District, Madiun. According to Prahara (2013), being a member of pencak silat Setia Hati
in Winongo Village will likely make someone have a close relationship with other members, and some
even explain that pencak silat Setia Hati is a big family, even though they do not have family ties or
inheritance from family (siblings). Meanwhile in Mount Kelud there is a 1000 Rice Tumpeng Festival
as one of the local wisdom (Alfath & Permana 2016).

Kinship system is a flexible system and anyone can operates it. A good communication in a society is
an indicator that there is a good kinship system, for instance they will held bancakan event whenever
there is such things as (1) if they can accomplish something, it is a gratitude to the God who has given
them such a bless they will make yellow rice, tiwul, or red porridge (2) if there is a newborn baby, (3) if
someone is healing from a severe illness, (4) Khataman (someone who has finish reading Qur’an), (5)
if there is a circumcised boys and many more. There are a lot of local wisdom throughout Indonesia
which is suitable with the condition of rural people.

The research finding in every bancakan activities in Bhayangkari Residence Block VV gives a lot of
answer to the topic of the article. This activity is a manifestation of gratitude of the local people
because their kid just finished master degree. This activity also a symbol to bring together the people
around the residence who has not met for quite sometime. Bancakan means sharing food to the people
around the house because they have a certain wishes, promises before, accomplished somethings or as
a gratitude to the God. They can share foods such as rice, bread, fruits or snacks. The research finding
shows that local wisdom is an effective way to bring together people together one another. As what Mr.
Pur as one of the resident said that:

“This kind of activity is very helpful to bring people together, to talk to each other, because if there
is no such even, we can not be together hehehe...as what adik said that this even is a local wisdom
which have to be preserved in the modern era nowadays”. (Mr. Pur, a local resident).

Local wisdom as a requirement in a rural community’s life to develop a solidarity not only has a great
potential but it could be the main requirement for effectivity and productivity in national development
in a growing rural area (Maarif et al. 2013). Besides, the existing local wisdom establishes national
development. The bond of lifelong kinship and the strong bond between attraction and trust between
individuals enables greater social networks in trust relationships to forge strong social capital in large
meta groups (Gifford 2013). The trust towards each other also increase a great sense of care because
everyone in the Bhayangkari Residence has a great sympathy to one another. It can be seen from the
way they interact by giving and sharing foods to the neighbourhood whenever they hold special
occasion such as rice, eggs, sugar, flour, fruits, etc. The unique things from this relationship is not only
the people from the same block but also from different block participate in the even. The sympathy
between the people is because they have lived there for a long time, that is why the bond and the
sympathy is strongly built in this area as stated from one of the resident Mrs. Wardah:

“The feeling is growing because these people has been living here for a long time, that is why they
consider their neighbors as one of their families. So, when one of your family conducts an occasion,
you must help as much as you can. Like the home where Mrs. Pras is living at the moment is the
house of her great-grandfather ad now is already the fourth and the fifth generation of the family is
living there. Despite of our closeness, we have to help each other because of our sense of
responsibility to help each other here” (Mrs. Wardah, a local residents).

The existence of local wisdom doesn’t necessarily mean strengthening the bonding and kinship among
people, bit it also can cause a cultural changing and decreasing the social kinship in the society as
stated by the head of the Kebonagung Village Mr. Satya:

“... it is not easy to preserve the heritages which are so many in amount. Do not let the activities,
events and any other obstacles shifting the cultural which will affect the society as well as the
relationship as whole. The existence of certain cultural change will caused a tenuous relationship
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among people, the emergence of technology sometimes not strengthen the kinship but it harmful for
both the society and environment. Indeed there are a lot of foreign culture which damaging our
local culture. Everybody must have thought that change is good for short term without knowing that
it is bad for long term period. There are a lot of examples not only in Sidoarjo Regency, but also in
other cities as well” (Mr. Setya, The head of Kebonagung Village).

Conflict resolution in the society can be solved because of the existence of local wisdom, it creates a
conflict resolution through a socialisation or mediation (Triadiyatma 2016). In a large group of society,
the kinship is very visible in terms of its goal as well as its manifestation through several activities.
There might be a social change due to the existence of foreign culture which create a new form of
village, a usual village can turn into tourism site because the local wanted it. For instance, a village
called Cihideung Village as a tourism site will experience a social change especially when it comes to
the traditional job, there is not enough field to farm because there are massive development in the area
which turn the field into tourism sites, besides, increasing population, the development of modern
technology and many more could affect the society in general (Gunawan et al. 2015). The local wisdom
becomes a spear to make rural communities become more in love with their ancestral heritage, culture
can grow because of the culture that develops and is embedded in the hearts of the people. In the
humanities, culture means patterns of behavior that are socially inherited through social interaction
(socialization or enculturation), not biologically inherited behavior patterns. As is known, most human
behavior when dealing with other people is seen as socially inherited (Marzali 2014). In traditional
practice, knowledge has been tested and applied to generations so that efficiency, effectiveness and
sustainability are pushed forward into wider public debate (Widodo 2012). In a society that is truly a
calm, peaceful, and has a prosperous life if there is an element of globalization that enters the network
of rural environments will have an impact on the lives of rural communities in the future, especially in
the kinship system such as the Cihideung Village Community Cultural Change as a Tourism Village (1)
Population density occurs which lead to the existence of groups that has different way of socialization.
(2) The loss of characteristics of rural society due to the present behaviour especially when it comes to
family relationship (3) environmental degradation (4) the lack of social control (5) traffic (6) the
increasing of criminalities (Gunawan et al. 2015).

The quality of community behavior that reflects nationality also forms a person who has awareness,
understanding, feeling, intention, and behavior of the nation and state and does not forget the culture
that developed in the community (Yunus 2013). The culture that developed in in rural communities,
especially in Bhayangkari Housing Blok VV is a hereditary traditional culture that is taught by parents
when they are young, for example parents will invite their children when there are activities such as
bancakan held in the community and teach to greet people who come, smile, and help. A local wisdom
comes along with the compatible condition around it as well as the community culture. A local wisdom
unites people with traditions taught by parents (Naughton & Fay 2003). Children must be taught
lovingly how to love culture (Local Wisdom). The way of local wisdom to unite the community is also
through the existence of common goals such as loving each other, increasing caring, and feeling like
wanting to share with others. This was also conveyed by Mrs. Imron as holding the "Bancakan"
activities as follows:

“Since we were kid, we always taught to always talk to people consider the gap age, if we talk to
the elder we have to be polite, use a natural tone, and most importantly always smile, and make
people around us feel comfortable and happy because of our existence, and also help each other for
example when I was kid I help one of the neighbour to bring food supply when they finish shopping
from the market, and many more cool things” (Mrs. Imron, a local resident).

The typical cultural environment of an area will create conditions that are calm, pleasant and produce
behavioral diversity from humans (Sagrim et al. 2015). A developing culture will influence the
traditions of the community as well as the Basiacuang tradition in the Kampar indigenous people that
are still held today (Husmiwati 2015). The community is very enthusiastic about the existence of
village activities because they are influenced by their sense of knowing more about other people,
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especially knowing people who have celebration / needs. The people enthusiasm is because the
people’s happy feeling when they were waiting for the bancakan every time its held. Bancakan is
awaited because every community wants to gather with everyone because gathering is a difficult thing
for people who cannot be separated from their busy life. Because of their busy schedule, they do not
want to waste an opportunity to gather with others. The existence of this local wisdom will bring
thoughts to love the environment more and friendship with nature that makes people think about ways
to preserve other traditions (Kellerhals et al. 2002). The role of parents also greatly affects the
personality and behavior of their children. It is an obligation that must be fulfilled by parents to always
teach goodness to their children, for example helping others (Syuroh 2011). Because the attitude that is
exemplified will be remembered by the child and developed when he grows up. They will eventually
remember a messages that always arouse memory to make others happy. The kinship system is also
described as a plant. As manifested in the Bhayangkari Residence Block VV which was told by Mr.
Setya as the Head of Kebonagung Village as follows:

“A kinship system is like a plant. When this plant is being taken care of, it will be fertile and life
longer and vice versa when it is being neglected, the plant will damage and eventually will die.
When it comes to kinship system, taking care of it is a sense of togetherness, caring, sympathy,
communication, and others. Try to imagine that if there is no sense of caring for other people, they
will certainly live alone and must be selfish, so that the relationship is not strong, moreover it will
lead to a crowded argument Fortunately that did not happen here, especially throughout the Village
/ Village of Kebonagung. The situation here is calm and cool hehehehe.” (Mr. Setya, as the Village
Head of Kebonagung).

A knowledge about local wisdom is also very important for the development of the the next culture.
Sometimes physical character and cultural barriers encourage people to solve problems and change
their territory to be better places to live in it (Pudianti et al. 2016). The kinship system ties people each
other when it comes to mission, purpose of life as well as a capital for the people who wants to be bind
with a tradition (Turgo 2016). The very first relationship fostered by community and the existence of
well-established communication (without any arguments), as well as the awareness that arises from the
community itself to love each other could create a kinship system (O’Toole 2016). The people in
Bhayangkari Residence always help each other when there is an occasion as well as tradition. They talk
about the tradition or other things (work, problems, or disputes with people). The men seemed to help
when the tradition took place while the mothers were busy preparing meals for the guests. Traditions
that will be remembered by future generations will have to adjust to the new traditional / cultural
conditions which at times will result in the loss of local cultural wisdom (Campana & Varese 2013).

There is one activity similar to the salvation that is routinely carried out by the Situbondo fishing
community, namely the tradition of "Petik Laut”. This activity is usually carried out on the offshore
coast by dissolving offerings. This is done as a form of gratitude for the sea products that have been
given by God to the fishing community (Sugiarto & Suryanto 2014). This kind of local wisdom is able
to shape the community to be more grateful to the God. No less important activities in the rural
community are arisan Village which is conducted once a month, this activity begin with small talk then
to the main activities which is choosing the one who will get the money then spend some of the money
to buy food for the people who join the arisan as a gratitude. This activity can strengthen relations
between neighbors indirectly. Everyone must also understand that wisdom has become a part of our
lives. The relationship which related to the existence of a kinship system are not easily lost due to the
inherent culture during acculturation so that it will strengthen the self-integrity (Read 2001). The
national identity of Indonesia as a value of community identity must be built firmly and internalized in
depth by instilling the values of local wisdom from an early age to the younger generation (Mubah
2011). This harmonious model emphasizes the bond of solidarity, mutual help and the strength of
family ties - can only be established if one does not look into the practice of everyday family life
(Notermans 2015). Sociology, political, and cultural barriers that might hinder the integration of the
cultural heritage paradigm into current village planning and development resources must be understood
and addressed correctly, so that local wisdom can be effectively repositioned in the development flow
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of a village (Widodo 2012), McNamara and Henrich (2017) analyze the norms of the term yasawan
kinship showing two main dimensions that describe the relationship - direct interpersonal relations
kinship. In the first dimension, the term relatives can increase emotional closeness and more respect, in
contrast to the first dimension, the second dimension of jokes can cause less respectable relationships.
Respect in Yasawa generally focuses on obedience, calmness, and humility. There are also those who
behave that do not exemplify local wisdom.

Wisdom can also be combined so that it can add to the beauty of wisdom and become a center of
tourism. As written Alfath and Permana (2016) on Mount Kelud, the government wants to show 1000
Tumpeng as regional tourism, but we go deeper there is no change in the tradition which change the
core and embedded value of this festival from the very first time this festival was held. The government
through the community wants to create new traditions without changing the meaning of the existing
culture and displaying it at different times. If the village continues to maintain this wisdom, it can be
developed into a tourist village which becomes a reference for tourists.

The development of tourism village has a great potential in strengthening the Indonesian soft power, at
least from the experience of DIY province has shown that there is a positive tendencies that the
development of tourism sites which contribute a great contribution to the Indonesian tourism through
art, customs, food, and culture to foreign tourists (Dewi & Issundari 2016). Soft power sources in the
form of culture are potential sources that can be used such as literature, art, and education in the
community (Dewi & Issundari 2016), so that local wisdom can strengthen the kinship system in rural
community life as told by Mrs. Tedjo as following:

“We can actually make this village as a park which full of traditional games, entertainments, arts,
history or gardening training. It is possible if there is someone who willing to manage, the
government which wants to help, sufficient funds, it will help the village which originally is rich of
tradition becomes a well known village and of course a proud village for Indonesia” (Mrs. Trisno, a
local resident).

Rural communities also really want to be known further in the outside community with achievements
or culture that can be juxtaposed with the existence of local wisdom-based character education by
laying the foundations of a true philosophy of education (Ruyadi 2010). In this day and age there are
still forces that even control and eliminate indigenous culture, some also consider projecting local
wisdom as a value of orthodoxy that is very unproductive. He actually has noble values to be applied to
the context of the here and now by the subject and object of development (Maarif et al. 2013), this was
also conveyed by Mrs. Ima as a local citizen as follows:

“There are certainly those who think that gathering in the countryside is very behind, it should be
gathered in cafes, restaurants, luxury places are more exciting than in the village. But we are much
happier here than a crowded gathering place, surely we are afraid that if there are drugs, alcoholic
drinks, drugs that are not clear, and many more. Here you can eat together, having fun, without
spending a lot of money ”(Mrs. Ima, a local resident).

There is a different result when it comes to religion, the example of the local wisdom which can
develop well in Malang (Social relations between Muslims and Hindus), the basic thing that becomes a
factor of the formation of harmony is mutual understanding and tolerance between the two, as well as
the social system that has been agreed upon before without any teaching sacrifices of each religion
(Nasih & Agung 2011). Collective action to achieve well-being is also a local cultural wisdom that is
beneficial to rural communities that have links with inter-village programs, the pseudo-small groups
tend to participate in smaller groups. The small group is also characterized (1) the same motivation
between groups (2) Solidarity is based on kinship ties because it comes from the same origins (3)
members establish relationships with God and leaders (4) have leaders who protect their members
(Soembodo 2012 ). Rural communities can also use Local Culture Wisdom for the development of
tourism villages that have great potential in strengthening Indonesian soft power as exemplified by DIY
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which contributes to Indonesia through a mixture of art, tradition, culture and culinary (Dewi &
Issundari 2013).

Conclusion
Local wisdom in a society especially in rural area Bhayangkari Residence Block VV, Kebonagung
Village, Sukodono District, Sidoarjo Regency is very important and needed in fostering a close relation
kinship system. It also affects the communication aspects between neighbors or other people,
communication can play an important role in shaping the distinctive character of each person. In the
dialectic of life - death (something that lives will die, without preservation and revitalization, even local
wisdom will eventually die). It could be that the fate of local wisdom resembles the heritage of an
ancestor, which after many generations will be eaten by termites. There are a lot of clear evidence that
local wisdom is in critical condition. The increasing of pragmatic attitude of the society which likely
favours economic pressures and needs defeats the local wisdom (Fajarini 2014). The relation of the
society will show the community character indirectly. The existence of caring, sympathy, and
socialisation will create a kinship system in the society. Local wisdom gives peace, unity, and a
powerful kinship relation. Local wisdom can strengthen the kinship system in the rural communities
such as monthly gathering like arisan, occasionally gathering called tahlilan (prayers to the deceased)
and bancakan (a Javanese sharing food tradition to the people around like neighbour as a gratitude to
the God). Furthermore, the local wisdom in the society can be found in the close relation among people
to help each other even though they do not know well all about each other and even there is no
biological bound between them. It is undeniable that globalization will eventually lessen the kinship
system in the society even in the rural area, even local wisdom will no longer effective in strengthening
the kinship system among people, moreover if we can not counter attack the foreign influences. In
order to increase the endurance of the local culture in facing globalization, there should be a
development effort to develop Indonesian identity including the appreciation of cultural and linguistic
values, social solidarity values, kinship and a sense of love for the country (Mubah 2011).
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