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Abstract
This article describes about historical search of ulama pesantren network and its intellectual genealogy in
Surakarta region at the early 20th century until New Order era. Ulama has been known as religious elites who has
very important role in transmitting public knowledge through education and teaching within pesantren institutions
(Islamic boarding schools). This strategic role has been understood and realized by the predecessor ulama,
therefore regeneration ulama has been done through education in pesantren. This continuous process of ulama
regeneration has established the intellectual genealogy network among contemporary ulama as well as scholars
across generations. The study area is in the Surakarta region in the 20th century, where many ulama founded
pesantren. They have ulama network for several generation because of succeeded in preparing new ulama cadres
for the next period. Based from this interesting fact, the authors want to examine more deeply through the
question how the process of network formation of pesantren ulama intellectual genealogy in Surakarta region
around the 20th century. The historical method used to reconstruct data that has been analyzed in the form of
historiographic presentation. The research result describes that ulama network was formed at New Order Era so
related to ulama at the early of 20th century. The existence of Madrasah Mambaul Ulum, Jamsaren Pesantren and
Popongan Pesantren at the beginning of 20th century in Surakarta region has a big role in made great foundation
to the forming pesantren ulama network in New Order era. The conclusion of this research is the existence of
pesantren ulama community is preserved because they have intellectual genealogy network which could be
passed through from predecessor ulama generation to the next ulama generation.
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Introduction
The ulama (muslim religious scholar) since a long time ago has always taken an important part in the
Islamization process in the Indonesian Archipelago. Since the era of Islamic kingdoms even to the
present, the role of ulamas in the da’wah (means generally calling towards Allah) and educational
activities have greatly contributed to shaping the civilization and identity of the nation. In maintaining
the continuity of ulamas’ existence from time to time, the ulamas in the past maintained the tradition of
regeneration through the educational institutions so-called pesantrens (Islamic boarding schools). The
history of pesantren education established by the ulamas has been known in this nation since long time
ago. Even the forerunners are allegedly having a historical relationship with pre-Islamic educational
institutions (Haedari & Hanif 2004). Hence, many scholars argue that pesantrens which exist until
today are a form of indigenous culture belonging to this nation whose existence coincided with the
entry of Islam in the Indonesian archipelago (Dhofier 2011).

In the historical record, it has been known that ulamas are seen as the elite who have contributed to the
process of transmitting knowledge through education and teaching within the pesantren milieu.
Nevertheless, over the course of time, the ulamas in the society does not only play a role as the
religious elite, but also as the political, economic, and cultural elite. This multi-role position leads them
to serve as a role model and reference to their supportive communities in solving the complexity of life
issues. Such close relationship and direct role in the midst of society have caused the ulamas along
with their pesantrens to remain existing in the face of the changing times (Horikoshi 1976).
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Based on the strategic role, one of the efforts emphasized by the ulamas in maintaining their identity
and social role as the religious elite is to ensure the continuity of ulama regeneration and strengthen the
networks among them. There is a close relationship between the establishment of ulama network and
the regeneration process. T he ulama network has a wider scope because it involves the interaction of
contemporary ulamas as well as across generations. Meanwhile, the ulama regeneration emphasizes
more on the cadre formation which involves the production of intellectual chains connecting the
previous ulamas with the next generation ulamas. In Java, for instance, there was a network of nine
ulamas (so-called the Walisongo) during the era of Demak Kingdom in the second half of the 15th
century. This network was manifested by the establishment of the Walisongo Council. At that time, the
council did not only serve as the king advisor but also as an inter-ulama liaison institution, thus making
it easier for them to carry out da'wah and education tasks in their respective regions. Reflecting on the
historical background above, the past ulamas establishing the inter-ulama networks are not only
functioned to strengthen a group solidarity, but also to facilitate them to communicate and cooperate.

In today’s development, the formation of ulama networks is connected with many factors. According to
Dhofier, the formation of inter-and intergenerational ulama networks is influenced by several factors
such as kinship and marriage, the friendship between ulamas when studying at the same pesantren
(factor of the proximity of science), mutual religious understanding, and the same organization. In
terms of kinship and marriage factors, the ulama networks are generally originated from the friendship
continued to the kinship relationship. This can happen because it is common that an ulama sends his
sons or daughters to his old pesantren friends. Such a pesantren tradition is very effective in building
inter-ulama networks (Dhofier 2014).

To trace the formation of inter- and intergenerational ulama networks in Surakarta and its surrounding
areas, this paper identifies first the pesantrens serving as the Islamic educational institutions in the
region. In Surakarta and its surrounding areas, throughout the first half of the 20th century, there were
several famous pesantrens, such as Pesantren Popongan (Klaten), Pesantren Tempursari (Klaten),
Pesantren Jamsaren (Solo), Madrasah Mambaul Ulum (Solo), Pesantren Mangkuyudan (Solo), and
Pesantren Jenengan (Solo). From these pesantrens, the earlier generation ulamas prepared their
successors. When viewed from the scientific background, each ulama has expertise in the certain
religious discipline and this affects the label of the pesantren he established. For example, Pesantren
Popongan, Pesantren Tempursari, and Pesantren Jenengan (Bruinessen 1992).
Pesantren Mangkuyudan is known as a pesantren which emphasizes on the memorization of the Qur'an.
Pesantren Jamsaren and Madrasah Mambaul Ulum are known as pesantrens which study kitab kuning.
This allows or makes the santri (pesantren students) to move from one pesantren to another to deepen
certain religious disciplines. As a result, a santri as a prospective ulama may have many teachers in one
period. In this context, the santri’s tradition of studying religious science in various pesantrens will be
the social and cultural capital in forming the inter-ulama and intellectual networks in the future.

Based on the cultural phenomenon of the pesantren milieu, this paper examines more deeply how the
formation of pesantren ulama networks along with the intellectual networks from the earlier ulamas to
the ulamas of the era of New Order, which spread across the Surakarta region. Therefore, this paper
traces the historical roots of the formation of ulama networks from the early period of the 20th century
until the New Order era in Surakarta region.
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Research method
The method used in this study was a historical method. It was selected based on the appropriate
methodological need for answering the study’s problem statement. A historical method has four
operational steps. First, heuristics is the process of collecting data. The primary data contain two types,
archives document and interview data. The person who has been interviewed is Nahdlatul Ulama (NU)
Clerics who also a Kyai Chief of Pesantren in Surakarta area. The secondary data is from relevant book
about the thema. The second step is source criticism (data verification). In this step, document data will
be verified through external and internal criticism. The third step, interpretation (analysis). The last step,
historiography (Abdurrahman 1999).

Result and discussion
During the Dutch colonialism, Surakarta was a separate residency that gained a privileged status called
the Vorstenlanden region (Susanto 2013). This is because Surakarta region was part of the power of
two Javanese traditional kingdoms, namely the Kingdom of Kasunanan and the Duchy of
Mangkunegaran. For a long time, the political power of these two traditional royalty rulers was not
fully sovereign (semi-autonomous) in the sense that the power of the two kingdoms, by the Dutch
Colonial government, was limited and controlled by one administration of colonial government known
as Surakarta Residency (headed by a Dutch résidén). In the early days of Indonesia’s independence,
Surakarta remained in its position as a privileged region (swapraja). Unfortunately, the status did not
last long because since the beginning of 1946 there was a social revolution movement called “Anti-
Swapraja Movement” in Surakarta, which was mobilized by the opposition forces led by Tan Malaka.
This anti-feudalism social movement was increasingly out of control even triggering decentralization.
As a result, regencies which used to be part of the two kingdoms’ territory began to separate themselves
from the royal government ties; at first, Karanganyar Regency, then followed by Sragen, Klaten,
Boyolali, Sukoharjo and the last, Surakarta Municipality (Ratna & Gunawan 1999).

Before the independence of Indonesia, the city of Surakarta was the place of the
establishment of two Islamic kingdoms, namely the Kingdom of Kasunanan and the Duchy of
Mangkunegaran. These two kingdoms established Islam as the official religion, so that the Islamic
values, traditions, and religious rituals were inherent. The Kingdom of Kasunanan Surakarta declared
himself the ruler of the land of Islam. The absolute power of the king is not only in politics but also in
religious affairs (In Javanese: Senopati Ing Ngalogo-Sayyidin Panotogomo Kholifatulloh).
Consequently, as the ruler of an Islamic kingdom, the king is obliged to create public and world order
for the enforcement of Islamic law (syari'ah). On this basis, the king appoints the ulamas as his
representative in religious affairs, thus giving birth to an ulama community known as the penghulu
(royal clerics). They are given permission to live in the west of the royal mosque, known as Kauman
Village. They are the royal ulamas who obtain the authority from the king to deal with religious matters
such as religious court affairs, rituals of royal religion, da'wah, and education. They, within the society,
get a high social status because of their status as the priyayi (royal officials). Outside of the palace
walls, there are also autonomous ulamas who are free to hold the pengajian (Islamic sermon) in their
homes or in the mosques. This is the embryo of the establishment of pesantrens, which was originally
served to accommodate the santri mukim (literally, permanent students). These two ulama groups, in a
long time, become the central actors who play an important role in the process of continuation of
Islamization in Surakarta and its surrounding areas (Pusponegoro & Soim 2007).

Studying the formation of ulama networks along with the intellectual genealogy cannot be
separated from the existence of pesantren as an Islamic educational institution established by the early
ulamas in the period 1900-1950s. In that period, Surakarta and the surrounding areas had some
prominent pesantren ulamas who played a major role in da'wah and education activities. From this fact,
therefore, the uninterrupted intellectual networks of the earlier ulamas with the next ulamas can be
traced back. Some of the great ulamas of the early generation of the first half of the 20th century
include Kanjeng Raden Penghulu (KRP) Tafsir Anom V (Solo), KH. Idris bin Zaid (Solo), KH. Ahmad
Ngadirejo (Klaten), KH. Abdul Manan (Solo), KH. M. Mansyur (Klaten), KH. Siroj (Solo), KH. Ma'ruf
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(Solo), and KH. M. Adnan (Solo). They are the early generation ulamas who form the first ulama
network which connects with the next generation ulamas up to the ulamas of the late decade of the
New Order era.

Some stories concerning the ulamas’ struggle in striving for the ulama regeneration through
madrasah and pesantren are presented as follows. First, KRP. Tafsir Anom V, a royal ulama of
Kasunanan Kingdom, played a significant role in Madrasah Mambaul Ulum founded in 1905. This
ulama-producing madrasah is located in the Great Mosque complex of Kasunanan Palace whose
management is handled by the Bureau of Kapenghulon headed by KRP. Tafsir Anom V (Abdul Basit
2003, p. 13). The reason behind the establishment of this madrasah was due to the concern among the
ulamas over the rapid development of Western schools and Christian schools founded by missionaries.
In its heyday (1910-1930s), this madrasah had thousands of students coming from various regions in
Java. Later on, many students graduated from this madrasah established pesantrens in the region of
Surakarta; for instance, KH. M. Mansyur, the founder of Pesantren Popongan, KH. Umar Abdul Manan,
the leader of Pesantren Mangkuyudan, KH. M. Adnan, the founder of Madrasah Takmirul Islam, and
KH. Siroj, the founder of Pesantren Panularan (Alam 2016).

Another ulama living in the period of KRP. Tafsir Anom V was KH. Idris bin Zaid. This
charismatic ulama from Klaten was instrumental in reviving the educational activities of Pesantren
Jamsaren. The oldest pesantren in Solo was previously stalled for 50 years due to the outbreak of the
Java War (1825-1830). This pesantren has a long history since its establishment by Kyai Jamsari
during the era of Susuhunan Pakubuono IV. After the revitalization of the pesantren by KH. Idris bin
Zaid in the beginning of 1879, the pesantren gradually got back its good reputation. This pesantren
reached its golden age at the same time as the establishment of Madrasah Mambaul Ulum. In this
period, many students of Madrasah Mambaul Ulum were coming from outside of Surakarta region.
The close relationship between Madrasah Mambaul Ulum and Pesantren Jamsaren is influenced by the
figure of KH. Idris who served as one of the lecturers in Madrasah Mambaul Ulum. Some of the great
Surakarta ulamas who used to study at Pesantren Jamsaren include KH. M. Mansyur, the founder of
Pesantren Popongan (Klaten), KH. Umar Abdul Manan and KH. M. Adnan, the founders of Madrasah
Takmirul Islam, Tegalsari Laweyan and others, not to mention the great ulamas residing outside Solo
including KH. Dimyati (Termas, Pacitan), KH. Arwani Amin (Kudus), KH. Abdul Hadi (Tuban), and
others (Darokah 1983).

The next generation ulamas include KH. M. Mansur (1882-1957) and KH. Abdul Manan
(1870-1937), two ulamas living in the early ulama period (the first half of the 20th century), although
the two were younger and one level below the generation of KKP. Tafsir Anom V and KH. Idris. As
mentioned above, KH. M. Manshur and KH. Abdul Manan are one of the first generation graduating
from Madrasah Mambaul Ulum and Pesantren Jamsaren. KH. M. Manshur is a charismatic ulama and
the founder of Pesantren Tarekat Naqsyabandiah-Khalidiyah in Popongan Village, Tegalgondo, Klaten.
Soon after founding the pesantren, KH. M. Manshur became more active in spreading the teachings of
tarekat while preparing his students to be the next ulamas. Although KH. M. Mashur focused more on
the field of sufism, but his students also obtained other religious disciplines such as the Qur'an Science
and its interpretation, jurisprudence, and so forth. Therefore, the more days the more santri learned
various religious disciplines from him. Many Solo and Yogyakarta ulamas in his generation established
a good relationship with him, not only to strengthen the brotherhood, but also to build a network to
gain benefit from the blessing of his knowledge.

Some charismatic ulamas who have a close relationship with KH. M. Mashur include KH.R.
Munawwir (founder of Pesantren Krapyak, Yogyakarta), KH. Ahmad Siroj (a charismatic ulama,
Panularan, Solo), KH. Abdul Muid (Pesantren Tempursari, Klaten), KH. Abdul Manan (founder of
Mangkuyudan Pesantren, Surakarta), and KH. Abdul Ghani Sadjadi (a charismatic ulama, Surakarta).
These ulamas are not only domiciled in Surakarta region, but some also come from Yogyakarta. This
fact shows that their bonds of brotherhood and solidarity are strong. KH. M. Manshur’s upbringing
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generated many prominent ulamas in the next period, for instance, in the area of Surakarta, KH. Umar
bin Abdul Manan, the successive leader of Pesantren Mangkuyudan and KH. Ma'ruf Mangunwiyoto,
the founder of Pesantren Tarekat, Jenengan, Surakarta.

The next generation ulama who later gave birth to the ulamas of the New Order era was KH.
Umar Abdul Manan, the 2nd leader of Pesantren Mangkuyudan, Surakarta (1937-80). He played a
major role as the connector of ulama networks in the end of the New Order era. He was the son of KH.
Abdul Manan, the founder of Pesantren Mangkuyudan, Surakarta. In his childhood, KH. Umar was
sent by his father to various pesantrens in Java, such as to Pesantren Popongan (Klaten), Pondok
Pesantren Jamsaren, Pesantren Krapyak, and Pesantren Termas (Pacitan). After the death of his father
in 1937, the 21-year-old Umar Abdul Manan was chosen to replace his father as the pesantren’s leader
until his death in 1980. For 43 years, KH. Umar Abdul Manan devoted his life as an educator ulama
who diligently educated his santris. At first, he emphasized religious education more on memorizing
the Qur'an (tanfidzul Qur'an), but in the development, he also taught kitab kuning (fiqh, tafsir, hadits,
etc.). In this period, he gave a new name for Pesantren Mangkuyudan, i.e. Pesantren Al-Muayyad
(Baidhowi 1994).

At the beginning of the New Order era (the 1970s) along with the demand for educational
modernization, Pesantren Al-Muayyad began to open formal schools starting with the establishment of
Madrasah Tsanawiyah (MTs) and Junior High School (1970). Not long ago in 1974, Madrasah Aliyah
(MA) was also established. The infrastructure continued to be developed along with the pesantren
development and needs. In terms of the pesantren development and advancement, KH. Umar Abdul
Manan belongs to a type of ulama who is open to change. Therefore, during his leadership era, the
physical development continued to be made as the number of santris increased every year. This
pesantren later produces new ulamas who are scattered in various regions in Surakarta and surrounding
areas. From 1980 to the 1990s, many KH. Umar Abdul Manan’s students became the next generation
ulamas. They managed to establish new pesantrens, including (1) KH. Habib Ihsanudin, founder of
Pesantren Al-Huda, Doglo, Boyolali, (2) KH. Minanul Aziz Shatori, founder of Pesantren An-Najah,
Gondang, Sragen, (3) KH. Abdul Karim Ahmad, founder of Pesantren Al-Qur'aniyy, Tegalsari,
Laweyan, Surakarta, (4) KH. Dian Nafi, leader of Pesantren Al-Muayyad Branch, Windan, Kartasura,
Sukoharjo (5) KH. Ismail Thoyib, founder of Pesantren Al-Istiqomah, Kartasuro, Sukoharjo and the
last (6) KH. Abdul Rozaq Shofawi, the successive leader of Pesantren Al-Muayyad Mangkuyudan after
the death of KH. Umar Abdul Manan in 1980 (Baidhowi 1994).

In the period of the 1990s, KH. Umar Abdul Manan’s students who later become ulamas as
mentioned above are ulamas who continue the da'wah and tarbiyah activities until now through
pesantrens scattered in Surakarta and surrounding areas. Thus, it can be said that the late-20th century
ulamas have an intellectual connection with KH. Umar Abdul Manan. As the fellow students of KH.
Umar Abdul Manan, those ulamas have the sociological capital to form ulama networks in the region
of Surakarta. This inter-ulama networks still exist and develop due to the tradition of KH. Umar Abdul
Manan’s haul (the annual commemoration of a notable person’s death) held annually at Pesantren Al-
Muayyad Mangkuyudan. Usually, this haul event is attended by the pesantren alumni including the
ulamas who were once the students of KH. Umar Abdul Manan. The event of KH. Umar Abdul
Manan’s haul is held on every 20th of Ramadan. The ulamas who were once students of KH. Umar
Abdul Manan usually attend the haul event together to pray for their teacher followed by the grave
pilgrimage. In the evening, the event is closed with a public religious summon telling the stories of the
commemorated ulama’s religious struggle during his lifetime. The ulamas attending this event make it
as an occasion to tighten their friendship and strengthen the bonds of brotherhood. Unwittingly, this
tradition has actually strengthened the inter-ulama networks. The ulama networks and the intellectual
chains which are continuously intertwined from the early ulamas to the ulamas of the New Order era
can be seen in detail in Figure 1.
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Figure 1.
The ulama networks chart along with the intellectual chains of the early ulamas (first half of the 20th

century) until the ulamas of the New Order era in Surakarta region

Based on the above chart, it is known that KH. Umar Abdul Manan has succeeded in
maintaining the pesantren tradition, especially in producing the ulama cadres in Surakarta region
during the end of the New Order era. This success could be achieved due to his struggle over 40 years
(1937-1980) devoting his time, mind and energy to nurture and educate his students. Naturally, he
managed to produce many new ulamas who are scattered in various regions. The main characteristic of
the ulamas educated by KH. Umar Abdul Manan is their good mastery of the Qur'an since the main
discipline that he taught to his students is the mastery of the Qur'an science before teaching other
religious disciplines. It is not surprising since KH. Umar Abdul Manan specifically learned the Qur’an
science from KH. M. Munawwir (founder of Pesantren Krapyak Yogyakarta, 1910-1942) when he was
studying at the pesantren. At that time, KH. Munawwir was widely known as the teacher of the Qur'an
science and its branches whose scholarly genealogy can be traced back to the Companions and the
Prophet Muhammad PBUH (Djunaidi 2001). Therefore, viewed from the scientific chain, the position
of KH. Umar Abdul Manan can be linked to the scholarly genealogy (sanad) of the earlier scholars
(first medium of the twentieth century) to the scholars of the New Order period. In the pesantren
tradition, knowing the teacher’s scholarly genealogy is very important. The validity of a teacher’s
knowledge and the assurance that he/she is recognized as a student of prominent ulamas can be proven
through this intellectual chain. Therefore, each ulama will generally maintain it and be able to mention
his/her scholarly genealogy (Dhofier 2014, p.101).

However, some pesantren ulamas are not directly educated by KH. Umar Abdul Manan such
as KH. Abdul Aziz Mahfuf, founder of Pesantren Mambaul Hikmah, Wonogiri. When viewed from the
intellectual genealogy, he is connected with KH. Munawwir, Krapyak Yogyakarta because he is a
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disciple of KH. Mufid Mas'ud, founder of Pesantren Pandanaran, Yogyakarta. KH. Mufid Mas'ud is the
disciple and son-in-law of KH. Munawwir (Interview with KH. Abdul Aziz Mahfuf, January 17, 2017).
In addition, there is also KH. Abdul Hamid, founder of Pesantren As-Salafiyah, Dawar, Boyolali. This
ulama has a different intellectual genealogy from the other ulamas because he used to study religious
disciplines in several pesantrens in East Java. However, his wife is a student of KH. Umar Abdul
Manan. Thus, the emotional and brotherhood ties among ulamas in Surakarta region remain strong and
continue to be intertwined. The scholarly genealogy mentioned above illustrates that the ulama networks in
Surakarta are uninterrupted at a certain period. The networks are continuously connected from one period to the next.

Figure 2.
Ulama pesantren networks map in Surakarta region and its surrounding areas

at New Order Era.
Conclusions

The formation of ulama networks is influenced by many factors, such as family, friendship,
mutual religious understanding, and scholarly genealogy. These factors can be seen from the fact that
the pesantren ulama networks in Surakarta and surrounding areas in the 20th century are derived from
the scholarly genealogy of the predecessors. In this context, KH. Umar Abdul Manan, the 2nd leader of
Pesantren Al-Muayyad Mangkuyudan, Surakarta (1937-1980) plays a significant role in producing the
next generation ulamas. As viewed from the scientific genealogy, KH. Umar Abdul Manan does not
only serve as the linking chain among the early ulamas, but also as the actor behind the formation of
ulama networks in Surakarta at the end of the 20th century. Thus, the search for the scholarly
genealogy of ulamas in a certain period of time can actually be used to investigate the formation of
ulama networks in a region.
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